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SYNTHETIC CONCEPT OF LOCAL CIVILIZATIONS

At the turn of the XX — XXI centuries, the actualization of civilization discourse
was conditioned by the theme of sociocultural pluralism of humanity, which returns
from uniformity to specificity. Representatives of the post-neoclassical philosophy of
historical research are distinguished by their desire to synthesize various
metatheoretical constructs. This is clearly shown, for example, in attempts to address
the problems of synthesis of formation and civilization theories in historical research.

Another attempt to synthesize different metatheoretical constructs is to construct
a theory of local civilizations in the context of globalization. Today, it is no longer
about the end of history as a victory for the civilizing ideas of the West. The subject of
controversy was the civilizational concept of the formation of a new world order,
proposed by S. Huntington. The focus has been on issues related to the content and
prospects of civilizations in the modern world. The question of “the end of the history
or struggle of civilizations" was transformed into a dilemma: «conflict or dialogue of
civilizations» [6, c. 10].

However, the heuristic capabilities of existing civilization theories have proved
insufficient to address these issues. There is a need to create new theories that, unlike
their earlier variants, will be able to organically combine the study of the spiritually
native and alien, general and special in history, the main trends of world development
and local variants of the historical process, whose logic can only be understood within
the framework of the worldview and value system of local cultures [3, c. 7-8].

Methodological reflection suggests that a new level of conceptualization is
needed, which can set the paradigm of a new universalism. It is based on theories of
«cultural pluralism» and those of globalization that posited a positive link between the
process of globalization and the cultural diversity of the world. These theories define
globalization as the formation of the integrity of the world in the form of a single space,
including here and understanding of this process in different cultural discourses.
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Within this paradigm, the «globalists», abandoning the Eurocentric vision of the
world, went to meet the «localists», recognizing civilizations as the most important
components of the global community and emphasizing that their theories of
globalization posit a positive link between the process of globalization and the
sociocultural diversity of the world. Contemporary «localists», in turn, overcoming
Spengler's thesis about the unity of humanity as a fallacious concept, no longer deny
the existence of problems of global interaction. Therefore, they consider the interaction
of local civilizations not only at the angle of their mutual socio-cultural correlation, but
also in terms of their involvement in the problems and norms of the global, universal
order. In this regard, experts emphasize that the imperative of theoretical analysis of
civilizations in the modern world is to seek the principles of their interaction,
conditioned and mediated by the world context [8, c. 148].

Post neoclassical philosophy of history comes up with the idea of overcoming the
one-sidedness of globalist and mundialist approaches and offers a synthetic concept of
local civilizations in terms of their global interaction, which takes into account both the
tendency for globalization and the tendency for localization. Recognizing the existence
of a global configuration of universal symbolic forms and even a global consciousness,
post-neoclassics apply the concept of «civilization» only to those socio-cultural entities
that have the creative ability to produce (or process) universal symbols, that is, have
the ability to communicate, understand and interpret. In doing so, they emphasize that
individual civilizations produce their own evaluations of these universals (for example,
freedom, human rights, power, etc.) and express them through the prisms of their values
and historical experience. In this regard, some researchers generally regard local
civilizations as «challenges» to global imperatives [8, c. 151].

Post neoclassics interpret civilization's functional desire for universality as a
constant capacity for generalization and communication, and propose to base not the
sociocultural code, but the principle of «correlation» of its symbolic universals, on the
definition of local civilization.

In the context of this understanding of civilization, it is recognized that in the
modern world, on the one hand, there is a process of globalization, and on the other —
the importance of civilizational differences. Universal idioms and meanings are
perceived and understood by people through the civilizing prism of their historical
experience, which contrasts with the «semiotic imperialism» of global culture.
Therefore, various local civilizations retain their vitality, as they serve as a basis for
self-expression of the masses of the population, for the production of appropriate
symbols.

Thus, within this version of the civilizational approach, on the one hand, the
modern world is seen as the gravitas of civilizations and the civilization of the meeting,
on the other, the civilizations themselves become possible only as a «meeting of
civilizations» as their dialogue on the basis of common symbolic forms. On this basis,
there is a specific civilization interpretation of universal universals and their global
configuration is made.
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Such an interpretation of civilizations overcomes the idea of them as discrete
sociocultural units. Innovation in such an interpretation of the concept of «civilization»
Is that both civilizational and mondialist approaches are implemented, the socio-
cultural specificity of civilizations is recognized, and an ecumenical vision of the world
Is preserved, the interconnection of localism and globalism is established through the
mediation of the universal-symbolism.

The complexity of the creation of new civilization theories is that in modern
scientific discourse there is a wide variation of meanings and meanings in which the
concept of «civilization» is used. This provides the basis for some scholars to argue
that the single, universally recognized meaning of the term «civilization» does not
exist, in different contexts the term may mean directly opposite concepts. Therefore,
the term «civilization», as noted by modern researchers, became the embodiment of
«blooming roar of disorder», in which there are dozens of civilizations on one
continent, then appears a single world «civilization» [2].

It should be noted that the concept of «civilization» refers to the semantically very
capacious, and in the modern world it is used so often that sometimes they simply
forget about definitions. At the same time, there is complete arbitrariness among
modern ideas about civilizations, and science has no methodological tools at all to
isolate the system-forming grounds of civilization. Some researchers generally doubt
the feasibility of using this concept in research practice.

The philosophical and historical scientific literature emphasizes that the diversity
of interpretations of the concept of civilization does not allow to unambiguously define
some specific social reality that could once and for all be included in the heading of
«civilizations». Researchers are not able to single out the deep internal basis that makes
all civilizations something unified, allowing to integrate in a single logical space the
ethnic, economic, social and cultural characteristics taken in their world-historical
distribution. Therefore, the concept of civilization to a greater extent serves not as a
reflection of some social reality, but as a philosophical principle with a very vague
content, as a rather blurred general sociological setting, which allows to «divide»
society into certain «sections» [5, c. 20].

This suggests that the concepts of civilization used in contemporary literature are
only mental constructs created independently of empirical reality. This was first
pointed out by R. J. Collingwood, who believed that «civilization» refers to those
concepts that are called philosophical, metaphysical, or transcendent, arising through
the reflective capacity of judgment, independent of empirical material.

The actualization of the problem of «interaction of civilizations in the conditions
of globalization» implies clarification of the heuristic possibilities, first of all different
local historical concepts of civilization. There are two such concepts — one-dimensional
and multidimensional. Within the framework of a one-dimensional concept, a narrow
(one-factor) and broad (multi-factor) interpretation of the concept of civilization was
formed. In the context of a narrow interpretation of the concept of local civilization,
taking into account the dominant factor, there are several approaches in its
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interpretation: cultural, ethno-psychological, environmental and sociological. In
general, a cultural approach prevails, in which local civilization is either identified with
culture or culture is considered as the basis of civilization [7, c. 117]. In line with the
cultural approach from Weber is a tradition within which the foundations of local
civilizations are seen in religion. V. M. Mezhuev holds a similar position, who believes
that with some controversy, «the definition of a civilization that identifies it with
culture (which is generally characteristic of the Anglo-American scientific tradition),
it correctly captures the initial difference of one civilization from another - a type of
religious belief, that is, the culture in that part in which it has not yet separated from
the cult». In this sense, «religion is as if the last frontier between civilizations» [4,
c. 75].

The ethnopsychological approach is based on the premise: how many peoples —
so many civilizations. He began the ethnographic concept of the civilizations of
T. Juffroy, who expressed in the 30-ies of the XIX century the idea that each nation
has its own civilization. Therefore, within this approach, the concept of civilization
connects, on the one hand, with the peculiarities of ethnic history, and on the other —
with the psychology (national character) of a particular people [1, c¢. 125-126].

In modern literature, there are ideas about local civilizations based on both
ethnopsychological and cultural approaches. In this case, the concept of civilization
boils down to the «identity of the culture and psychology of each nation» while
maintaining their interdependence and intrinsic integrity at all stages of history. Thanks
to what in a certain historical, cultural and geographical space for millennia there is a
reproduction of various factors of spiritual and material culture, traditions and customs
of peoples.

Within the framework of the ecological approach, the idea has emerged that the
decisive influence on the character of civilization is exerted by the geographical
environment of the existence of a particular people, which influences first and foremost
the forms of cooperation of people, which gradually change nature. This approach
involves considering local civilizations in the context of the unity of society and its
place of existence. In this case, civilization is understood as stable in its main
typological features of the historical-cultural and socio-economic system, determined
by the peculiarities of natural landscape conditions, which is reflected in a specific
complex of economic, social, spiritual and psychological features.

Cnucox BUKOPUCTAHUX JIsKepeJI:
1. JoOponrobebka FO. A. Tunm MucieHHss Ta piBeHb KYJIbTypu: MpoOiemMa CHIBBIJHOIIEHHS.
Kynemypa napoooe Ilpuuepromopws. Ne 35. 2002. C. 125-129.
2. EpacoB b. C. Benenue. lluBmnmzanus: cioBo—TepMuH—Teopis. CpasnumenvHoe u3yueHue
yusunuzayuti. Mocksa : Acnekrt Ipecc, 1998. C. 9-35.
3. MonoB U. H. Teopus yusunuzayuii om anmuunocmu oo xonya XIX eexa. Cankr-IletepOypr :
Aunereiisa, 2002. 384 c.
4. MexyeB B. M. ®unocous uctopuu u ucropudeckast Hayka. Bonpocwl ¢hunocogpuu. 1994. Ne 4.
C. 74-86.

VI Bceykpaincbka HayKo60-npaKkmuuna
KoHgpepenuyisa cmyoenmie ma moaiooux 91
euenux (4 — 5 epyons 2023 p.)



5. Haitppi B. M. Tpo6iema nuBuiInM3anuy B HAy9HOM MBICIIH HOBOTO BpeMeHH. Yenosek. 1998. Ne
2. C.6-23.

6. Tumodees T. T. IIporuBopeuns riaodanu3anuy U MUBUIN3AIMOHHbBIE MIPOLECCHI. [ nobanuzayus.
Konghnuxm unu ouanoe yusunuzayuii? Mocksa : Hoserit Bek, 2002. C. 6-12.

7. Xantuartod C. CTOJIKHOBEHUE MMBWIM3ALUNA U TMEPEyCTPOMCTBO MUPOBOro mopsiaka. Pro et
Contra. 1997. T. 2. Ne 2. C. 114-154.

8. HemkoB M. A. OcMmpIciieHHe MUPOIIETOCTHOCTH: HOBAs OIIO3MINSA HICH WM MX cOnmxeHue?
Muposas sxonomuxa u mexcoynapoonvie omuoutenus. 1995. Ne 2. C. 146-153.

Ounexcanap JlykoB —3100yBau nepiioro (6akanaBpchbkoro) piBHs Buioi ocsitu OIIIT
«Dinocodisn, cnemianbHicTh 033 «Dimocodisi»

HaykoBuii xepiBuuk: Haranis BunorpagoBa — xanaugatka QpiuiocoCbKuUX Hayk,
noueHTtka kadenpu ¢dimocodii, coioyorii Ta MEHEIKMEHTY COLIOKYJIbTYpPHOT
TISTTEHOCTI

Yuigsepcumem Ywuncovrozo, m. Odeca

«COHSIYHE CSIHBO VY JITEPATYPI XAPYKI MYPAKAMI»

JlitepaTypHa Ta XyJ05KHS TBOPYICTh YACTO MOTIUOIIOETHCS PI3HUMHU CIIOCO0aMU
Ta oopaszamu y ¢inocodcerki inei. i hopmMu BUCTOBIIOBAHHS MOXYTh JOCHIJKYBaTH
CKJIaJHI KOHIICMIIl, KUJIaTH BHKJIMK TPAIUIIKHOMY MHCICHHIO YHM IPOTOHYBAaTH
aNbTCPHATUBHI TOTJIAIM Ha ICHYBaHHS Ta TPUPOJY pEaIbHOCTI. 3a JIONOMOTOIO
noOyI0OBM ONOBiaHHSA dYepe3 CHMBOJI3M, ajneropito i meradopy, JiTeparypa i
MHUCTEITBO MOXYTh TIepeaBaTH 1 MpoOy/KyBaTh (iLIOCOPCHKi inei, T03BOJISIOUN
grTadam i risigadaM po3MipKOBYBATH HaJl TITUOIMIMMHU 3HAYCHHSIMH Ta OpaTH y4acTh Y
dimocoPpChkuX MOCTIIHKEHHSAX YU TO TeMa ICHYBaHHS, METH, Mopaji, abo Mmpupoau
peanpHOCTI. bimbine Toro, TBopdi poOOTH MOXKYTh CHOHYKaTH 10 (inocodchbKux
PO31yMiB, MOPYIIYIOYH TJIMOOKI MUTAHHS MPO 1ACHTUYHICTD, ICTUHY Ta CTaH JIFOIUHHU.

B minmomy, miTepaTypHa Ta XyJOXHS TBOPYICTh € OaraTUM CEpPEIOBHINEM IS
PO3yMiHHS Ta BUBYEHHS ditocodchbkux inei. [lepermitatroun dinocodiro 3 TBOPUICTIO,
11l poOOTH BIAKPUBAIOTH YHIKAIbHI MEPCIICKTUBU Ta CTUMYJIOIOTH TJIHUOIIUN PO3ayM
PO TOM UM THIITUN CTaH JIIOJUHHU. Y KOHTEKCTI TEMH MHOIO OYyJI0 00paHO OCMHUCIIEHHSI
dimocodchkux i1el y iTepaTypHiid Ta XyI0KHIH TBOPUOCTI IIUPOKO BiIOMOTO HUHI
AMOHCHKOTO TMChMEHHUKA Ta TMepekiagada Xapyki Mypakami. OnHak, mnepen
MPUAUICHHAM yBaru Ta po300py IUX ined, HeoOXiMHO xoua O KOPOTKO BIATBOPUTH
nesiki 6iorpadiuHi JaH1 3 )KUTTS aBTOPA.

Xapyki Mypakami — 1€ BCECBITHBO BiJOMHUH SIMOHCHKUN MHUCHbMEHHUK, SKUN
BUPI3HSETHCS CBOIM YHIKaJIbHUM TMOEIHAHHSAM peali3sMy Ta CIOPpPEaTiCTUIHIX
enemeHTiB. Bin HapomuBcs 12 ciuns 1949 poky y smoncbkomy MmicTi Kioro. Ha
CHOTOJIHINIHINA JTeHb HoMy 74 poku. MypakaMi BUBUYaB JipaMy B YHiBepcuteTi Bacena
B ToKi0, a mi3HIIIe BIAKPUB CBiil ka3-0ap, sikuii HasuBaeThes «llitep Kery.
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